GENERAL   NATURE   OF   THE   MAHAYANA   SCHOOLS
out of which, but there is a logical passage from the one to the
other. The Madhyamika lays emphasis on the Sunya as the
ultimate nature of things, while the Yogacara contends that the
final nature of things is pure vijndna or consciousness. It is possible
to say that as pure vijndna does not contain any determination or
vikalpa it must be siinya, just as Hegel argued that the category
of pure Being, for want of some determination, passes into
Nothing; in which case we may hold that the Madhyamika
developed out of the Yogacara. But it is also possible to hold the
opposite view by contending that, as the Siinya is equated to
Nirvana and so to bliss, there should be some consciousness to
enjoy this bliss, and this consciousness is pure Vijnana. However,
the schools might have developed simultaneously, criticizing and
influencing each other.
The founder of the Madhyamika school is generally identified
with Nagarjuna. Whether or not he was the actual founder of the
school, there is no doubt that he was the first great exponent, and
his famous work, the Mddhyamikakdrikds, with the commentary
of Candrakirti, is the most important work of this school. To this
school corresponds the Japanese Sanron sect.1 The founder of the
Yogacara is said to be Maitreyanatha, the teacher of Asanga, who
was the elder brother of Vasubandhu, But the \vorks of the two
brothers are more known than those of Maitreyanatha. These
two brothers are the best propagators of this school, also known
as the Vijnanavada. Asanga's Mahdydnasutralankdra and Vasu-
bandhu's Vijnaptimdtratdsiddhi are two of the most important
works of this school. The latter seems to be the chief text of the
Hosso sect of Japan.2 Within the main Yogacara or Vijnanavada
there seem to be some minor differences or rather differences of
stress.
After the Prajndpdramitds, Asvaghosa's MaMydnasraddhotpd-
dasdstra seems to be the earliest Mahayanist work of importance
available. In it we come across both the ideas of sunya and the
pure vijndna} but both the ideas are more or less secondary to
that of Tathata or Suchness; they are rather attributes of the
latter. The concept of ultimate reality in this book is more posi-
tive than in the two above schools. Probably both the Madhya-
mika and the Yogacara derived inspiration from it, and developed
the idea of each of the attributes to the extreme. Nagarjuna is
* Steinflher-Oberlin: The Buddhist Sects of Japan, p. 37. English translation.
a Ibid., p. 49.
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